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Abstract: The article examines the production of books in the islands in the eastern Mediterranean basin in the
thirteenth-sixteenth centuries, based on the information contained in the colophons written by the manuscript copyists at the
conclusion of their work. The copyists' mention - at times - of the place of the copying teaches of the deployment of the Jewish
communities in this region. Books were produced even in the small Jewish communities on these islands, and not only in the
relatively large community on Crete. Twenty-nine manuscripts have survived from these locations. This material teaches of the
presence of the demand by an educated Jewish population for books in diverse fields, including philosophy, Bible commentary,
homiletical literature, medicine, and Kabbalah. Thanks to the efforts of these copyists, classical Jewish writings were preserved
for future generations. These works will continue to provide a fertile field of research for scholars, due to their contents and to
their being the subject of scholarly research as manuscripts. The colophons that were written by copyists reveal the locations
where they received the original texts to be. Someone who copied a book for his personal use, in contrast, did not feel the need to
supply such information. Professional copyists were paid for their services; although this is not stated explicitly in the colophons
presented in the article, but in many instances we hear of this. Some copyists had to make major efforts in order to obtain the
source for their copying, and at times they traveled far and wide for this purpose. The article illustrates the existence of Jewish
communities in the small islands around Greece, especially in the thirteenth-sixteenth centuries. Most of the books were copied
for the scribe's own use, thereby teaching of the intellectual level of the book readership. The colophons are the "identity card" of
the copyist, and also contain the name of the book and details about the author. Colophons virtually disappeared after the
invention of the printing press, to be replaced by title pages in printed works.
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The scholar who seeks to uncover the spiritual world of
earlier generations faces a daunting task. One method is to
examine the literary sources that they created and left for
following generations. We know of the activity of the copyists
until the invention of the printing press from book lists and
inventories that at times were recorded by the book owners
themselves, which have been found dating from different
periods and belonging to diverse cultural expanses [2, 55-58].
This material enables us to explore the demands of ‘culture
consumers’, in terms both of the quantity of books that were
copied in a certain place (taking into account that our
discussion will relate to the extant works) and of their content.

1. Introduction

Book production in the medieval period was not limited to
the large Jewish communities. Extremely small Jewish
communities, including those on the islands in the eastern
Mediterranean, each of which could not have numbered more
than a few families, also engaged in such activity [1]. This
demographic distribution, which resulted from historical and
social factors, did not prevent the development of Jewish
culture. This was expressed, inter alia, in the copying of books
for everyday use by these communities, and that of
philosophical and exegetical works for the educated.
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The current article will present an additional research source
that has not been sufficiently utilized: the colophons of Hebrew
books, that allow us to study the production of books in a
defined location. The most complete collection of medieval
colophons appears in the computerized database of the Hebrew
Paleography Project in the National Library of Israel in
Jerusalem [3]. The content of the colophons, that were written
by the copyist and contain additional information, provide
details about the manuscript, including the venue of the copying
of the book, the date of its completion, and the like. Many
copyists also recorded in their colophons personal details about
themselves and the individual who commissioned the copying,
along with historical details. The greater the number of
bibliographical details added by the scribe, the more likely they
are to enrich our historical, social, and cultural knowledge of his
contemporaries, and especially of the scribe and the book. The
collection of extant manuscripts from this region undoubtedly
reflects the intellectual level of those commissioning the books,
or of the copyists who wrote out these books for their own use.
Most of the copyists almost certainly did so in order to peruse
these works, although some of the books might have been
intended to augment the collections of wealthy individuals [4].
These few remnants, that have survived the vicissitudes of time,
teach of greater cultural treasures, and are not reflective of the
reality in its entirety. A total of 29 manuscripts (for their titles,
see the Appendix, below) that were copied in the following
islands during the years 1324-1538 have survived.

Despite their extremely small number among the sea of Hebrew
manuscripts, they are of importance, since they were copied in tiny
communities that were distant from the Jewish centers in the
eastern Mediterranean basin. Revealing the copying locations,
based on the testimony of the colophons, illustrates the deployment
of the Jewish communities in this region. More than 40 islands and
coastal cities [5] are located between the eastern shore of the
Aegean Sea and the coasts of Asia Minor, which in the past had
been home to a diverse Jewish population [6, 59, 60], 'both those
whose families had been living there for generations, along with a
population of Jewish immigrants from throughout the lands of the
Mediterranean basin [7].

Books from this region are extant beginning from the period
when it was under Byzantine rule in the eleventh century. We,
however, will focus on the literary finds from the islands
within the bounds of the Ottoman empire [8], while,
chronologically, our discussion will begin before the time of
the latter hegemony. The quantity of books that were copied in
a specific place plainly attests to the existence of a local
Jewish community, since we could hardly imagine the activity
of a Jewish book copyist in the absence of a Jewish

" In one of the letters that R. Obadiah of Bertinoro wrote to his father (1488), he
mentions the names of the islands he visited on his travels: ‘The archipelago [i.e.
the Aegean Sea] is full of many islands: Corfu, Candia, Negroponte, Rhodes, and
Tzifriyah [Cyprus]. For it is said that there are three hundred islands in the
archipelago, whether inhabited or not.” She'eilot u-Teshuvot Maharam by R. Moses
Alashkar (see below) mentions several Jewish communities in the region under
discussion. He writes in section 70: ‘I was requested to give you my opinion
concerning the charitable donations the holy [i.e. Jewish] communities of Romania,
Candia, and ""»°0™ vowed for that woman who was captive in Rhodes.’

community, whether large or small, one of whose members
had commissioned his work. The scribe might have come to
this location because of the presence there of the source
manuscript, or alternatively, he could have brought his copy
with him for dissemination within the community [9].

Manuscripts from all fields of Jewish culture were copied in this
geographic area: prayer books, the Bible and commentaries,
midrashic and halakhic works, philosophy, and more. My
examination of the 29 manuscripts that were copied in these
islands reveals an intriguing picture: the list is headed by 13 books
on philosophy and Jewish thought, such as the writings of Aristotle,
Avicenna, Euclides, the Guide of the Perplexed, and Sefer
ha-Ikkarim. In second place are 5 Kabbalistic treatises, such as
Ginat Egoz (two copies) and Sefer ha-Peliah; and various
philosophical collections. Biblical commentary is the subject of 5
books; 6 manuscripts are halakhic in nature, such as Sefer Mitzvot
Gadol, Sefer Mitzvot Katan, She'eilot u-Teshuvot ha-Rashba (R.
Solomon ben Abraham Aderet), Hilhot ha-Rif (R. Isaac Alfasi),
Hilkhot Teshuvah (Laws of Repentance) of Maimonides' Mishneh
Torah, and more.” One manuscript is from the medical realm, and
another is a linguistic treatise: Sefer ha-Mikhlol by R. David Kimhi.
As regards the script type of the manuscripts, 18 were copied in
Byzantine script, that is, by copyists native to the islands, in
contrast with 10 manuscripts that were copied in Spanish script,
namely, by copyists who had immigrated from the Spanish cultural
sphere; and 2 were copied in Italian script, thereby attesting to the
origin of the copyists [10], who had come from Italy.

Table 1. Extant manuscripts by chronological division.

thirteenth-fourteenth fifteenth-sixteenth

Land . .
centuries centuries

total

Chios - 1
Chalcis - 1
Negroponte -
Naxos -
Crete 7
Cyprus -
Rhodes 1

N = = = -
w

W= N = == -
(=]

2. The Manuscripts by Location
2.1. Crete

During the time of Venetian rule (1104-1669), Cretan Jewry
consisted of an amalgam of different communities and was a
meeting place of cultures [11, 59-66]. Jews came there from the
Franco-German center, Italy, and the Eastern lands. Most
settled in the island's two port cities: Candia and Chania. A
Jewish community existed in Candia (the present-day Iraklion)
beginning in the second century BCE, and we can speak of
Jewish settlement continuity on the island [12, 67]. The
community's standing rose upon the arrival of the exiles from
Spain, and throughout the entire period under discussion it was
deemed an important community, with a considerable Jewish
population, that produced Torah scholars and rabbis, including
the noted historian R. Elijah Capsali [13]. The Jewish

2 Some copies contain a number of books.



207 Michael Riegler:

Manuscripts from the Eastern Mediterranean Sea Islands: Information from

Colophons of Hebrew Manuscripts from the Thirteenth-Sixteenth Centuries

community during that period ‘did not number more than 1,160
[14]. The size of the Jewish community is also attested by
Jewish travelers: R. Meshullam of Volterra visited the island in
1481, and found ‘some 600 Jewish ba alei batim [i.e. the total
Jewish population], and they have four synagogues [15]. The
community functioned as a center for other communities, both
those nearby and those more distant. Maharam (R. Moses)
Alashkar (1465-1542) wrote in his collection of responsa
She'eilot u-Teshuvot Maharam (para. 70-71): ‘For this Candia
is a large city [...].” R. Abraham Zacuto [16] mentions the island
in his Sefer Yuhasin (233b):[17] ‘Crete, which is Candia’.’
Umberto Cassuto writes in his introduction to the book
Taqqanot Qandiya ve-Zikhronoteha (Statuta Judaeorum
Candiae = The Regulations and Records of Candia)[18, 68] the
following, which teaches of the life of the community
throughout the medieval period: ‘I learned that the major
portion of the Vatican collection of Hebrew
manuscripts4originates in Candia, especially from the library of
the historian R. Elijah Capsali, who was one of the leaders and
rabbis of the Candia community in the sixteenth century.’[19,
69]. Our finds confirm this; Crete took the leading role in book
production in the eastern Mediterranean islands. The 20 extant
manuscripts from this island bear the date and place, and in
most, the scribe also records his name in the colophon. The
division of the books by intended usage presents the following:
9 manuscripts were copied for the scribe's own use, 4 were
commissioned, and in 7 the copyist did not specify for whom
they were meant. At times manuscripts lacking the owner's
name were meant for the scribe's personal use, in which case the
number of such manuscripts rises to 16. We also discovered that
two scribes who copied at least two manuscripts apiece were
active in Candia: Absalom ben Judah ben Shaltiel [20], and
Shabetai ben Jeshaiah ben Judah ‘Balbo’ ben Moses ha-Kohen
of Acco, who can be identified as the father of the noted
philosopher Michael Balbo [21, 70-72, 63-65]. Parnasim
(communal leaders) in Candia came from this family beginning
in the sixteenth century. Shabetai was a prolific and
sought-after scribe, as is attested by the 8 extant manuscripts
[22] which he copied. The two copyists were active on the
island before its conquest by the Ottomans. The former
employed the Spanish script, implying that he had migrated to
the island from one of the countries in which that script had
been prevalent, while the latter wrote in Byzantine script,
meaning that he had been born on the island, while his
forefathers had come to Crete from the Land of Israel, from the
city of Acco. Absalom had been commissioned by Samuel ben
Elijah, unlike Shabetai, who copied them for his own use.
Fascinating testimony is provided by an additional copyist,
Michael Romano,” who was active in Candia ca. 1462/3. His
colophon provides details of the manner in which the source for
copying was obtained, which was in no way simple. He wrote:

® The relevant parts of the passage: ‘Crete, which is Candia [..] in the
Peloponnesian Sea, which is around 1My [?]; and it is said that Candia is in the
center of the world.”

* That is, the collection of manuscripts in the Vatican library.

5 Not mentioned in the list of Zunz, ‘Abschreiber, Punktatoren, Korrektoren,
Autographen’.
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This book is copied from Sefer ha-Peli'ah [...] the nine
quires were copied from the [Torah] portion of Bereshit alone,
since the portion of Bereshit comprises 120 niyarim °by itself,
while the entire Torah is 500 niyarim, and is not in this book
which is known to be possessed only in Constantinople in
Roumania [23] by R. Joseph Bonifacio [24, 73] at present, in
the year 5223 [1463] after the Creation.” Then [i.e. some time
ago] a Jew named R. Jacob came to Candia and he brought
with him a copy only of the portion of Bereshit, from which I
chose things and copied them in these quires for myself, R.
Michael Romano - a copy of the portion of Bereshit.®

The individual who commissioned the book thus engaged in
a bibliographical examination of the location of the complete
copy of the work that he wanted copied, and as luck would
have it, someone came to the island with the book, and another
scribe copied it for him.

Colophons gave copyists the opportunity to commemorate
events from their personal lives, for the generations to come
[25]. R. Michael ben Shabbeti Balbo (the son of Shabetai
mentioned above) composed various sermons, and also wrote
a commentary to Sefer Mitzvot Gadol and Sefer Mitzvot Katan.
He wrote in the (second) colophon to a manuscript that he
copied in 1479:

981 02 2"y [0 HRY 32nn]n"on [Jop nnean 190 P 9 obwa

TR0 07 [ 1479 "1 7 naw]2"na -7 naw A9n2 N ' 90 R 1

ST NP2 PR T2 ROV M D177 232 SWRD 0D 1N ﬂPbﬂ oy
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Thus is completed [Sefer ha-Mitsvot Katan], praise be to the
living God, by me, Michael Kohen the insignificant, Monday
night, the sixth day of Hannukah of the year 77 -7 [=
1479] 782 %5 for taking from me the crown of my head: my
eldest son, R. Jeshaiah Kohen, the Ark of the Covenant and
my splendor, was destroyed, together with his [sic] eldest son,
Michael, may his memory be for the life of the World to Come.
May the Lord, for His sake, say enough! to my troubles, Amen,
may it be [His] will."’

® Folio pages? quires?

" We know of only one copy, located in Constantinople until 1463, when a ‘R.
Jacob’ arrived with an additional copy, which he loaned to the copyist Michael
Romano to copy.

¥ MS. Vat. ebr. 187.

% The copyist follows Job 27: 2; Ruth 1: 20: ‘who has embittered my life’; he also
uses the date as part of his Biblical quotation. 0

10 Ms. Jerusalem, Jewish National and University Library, Heb. 8 3046. For a
description of the manuscript and bibliographical references, see Beit-Arie and
Sarat, Manuscrits Medievaux, vol. 3, p. 19. Incidentally, the information in this
colophon and in additional manuscripts enables us to chart the genealogy of the
Balbo family: Immanuel > Jeshaiah > Shabetai > Moshe Kohen of Acre > Judah >
Jeshaiah > Michael. MS. Cambridge UL Add. 373.3, that was copied by Shabetai,
states that ‘my son Michael” was born on the 2nd of Nisan, [5]171 (=5 April 1411)
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The copyist mourns the deaths of his son and grandson,
apparently in the same year. A manuscript from the early
fifteenth century remains from the copying work of Shabetai
Balbo; five colophons, all undated, appear in this manuscript.
This is a collection of halakhic books, on Hilkhot Teshuvah
and Hilkhot Tefilin from Mishneh Torah, as well as novellae.
He writes in the first colophon:

1 170 2R "W DY 717 12 077aR T WA D mow

PRI 112 [ROww] "M 1207 12 1En [Pnaw] 02 07 Y [TV 1R

.°Nans “Hw 7 71N2...92%2 [191077 1177]

The hasagot [critical glosses] composed by R. Abraham ben
David [of Posquierres] on Rashi, may his Maker and Redeemer
preserve him, are completed by me [Shabetai], the youngest son
of the hever [an honorific] R. [Jeshaiah] Kohen, the mehokek
[i.e. scribe] Balbo [...] Blessed be the Lord, I have written."'

The other colophons are written in similar style. An examination
of the copying dates of the representatives of the different
generations of the Balbo family revealed that during the course of
close to eighty years (1400-1479) [26] they were engaged in
copying philosophical treatises and biblical commentary, either for
their own use or for others. In this manner they preserved Torah
scholarship among the island's Jewish inhabitants.

Another noteworthy fact about the Cretan manuscripts is
that five were copied in Spanish script (meaning that they
were copied by migrants from the cultural sphere in which the
Spanish script was prevalent), and another was written in the
Italian script.

The scribe Abraham ben Moses came to Canea for some
undetermined reason, and in 1382 he copied a philosophical
collection for Shabetai ha-Rofe (the physician) ben Menahem
ha-Rofe [27]. It was written in the Italian script, and the scribe
might have been among those travelers who visited the island
and its environs [28], and the opportunity arose to copy the
manuscript for pay. He wrote in this colophon:

752 79 W Awn 0"HRO2 0RO 5Y MTna MPyn 190 2wl

SPPm...a"ART XD anan 2"R02 XDV NAWw "R PNAN...RMIP

4210 TN 22wh 0°20130 0°277 P°TXN QY 1190 7°7° PRInnn

The book Ma'alot ha-Middot was completed by Abraham
the son of my honored father and teacher Moses ha-Yashar,

(fol. 122a). Thus, he copied this manuscript at the age of 69. See also: Beit-Arie and
Sarat, Manuscrits Medievaux, vol. 2, p. 43. Malachi, ‘Commentaries to Sefer
misvot gadol’, p. 393, is of the opinion that the year should be read as % 9 "7 >-72
7872 (with 2"ni = 245) = 1485. Consequently, Michael would have been about 75
years old when he completed the copy, ‘after the death of his son R. Jeshaiah (who
died about the age of 50) and that of his grandson Michael, who was about 20 when
he died’. An examination, however, of the day on which the date mentioned in the
colophon fell (‘Monday evening, the sixth day of Hanukkah’) clearly shows that
“nin’ is to be calculated as % 71 = 1480. In this case, then, he completed the copy at
the age of 69, as we noted above. See Beit-Arie and Sarat, Manuscrits Medievaux,
vol. 2, p. 43. Malachi, ‘Commentaries’, p. 393, bases his dating on * *> 7 "7 >-72
78%’, that is, Wi = 245 = 1485. According to this, R. Michael would have been
about 75 years old when he completed the copying, ‘after the death of his son R.
Jeshaiah (who died at the age of 50) and the death of his grandson Michael, who
was about 20 at the time of his death’. An examination, however, of the date of the
day mentioned in the colophon (‘Monday night, the sixth day of Hanukkah’)
clearly shows that “i7 is to be calculated as an ' = 1480, and so he completed the
copying when 69 years old, as was mentioned above. See Beit-Arie and Sarat,
Manuscrits Medievaux, vol. 3, p. 19,n. 5.

' Ms. Cambridge UL Add. 377.1-8, fol. 11a.

here in the city of Canea [...] and I wrote it for our master, R.
Shabetai ha-Rofe the son of his honored father and teacher
Menahem ha-Rofe, may his memory be for the life of the
World to Come [...] May the mehokek's [i.e. my] portion be
together with those who enable the many to be righteous as the
stars, forever and ever.'? Hazak."

The following colophon yields interesting information
about a copyist named Saul ben Moses Kats Ashkenazi, who
copied the middle commentary of Aristotle's Physics in the
year 1520:

T°Y2 7179 AP°0 71900 20 DY SN72Y DR NIR2 DINAT DY R IR

N92° 352 DO 3T NIAT nipn SDIRY..O9Y R hakrishias] bihala

T "mne" naw aRa ' AT ay Tk nnbwm nyd

1525=1"97][ R"X? 12 °TIOWR YIAn 17707 2IRW JOPI ORI IROTIP 77D

DTIDWR PO awn 2"min B0 0ona

I, the undersigned, with a true copy [lit., letter], labored on [...]
this precious book, with tremendous deliberation to the best of
my ability [...] I composed and corrected this book to the best of
my ability. I have completed my study now upon its correction,
the fifteenth of Av, the year pre u-rbe'* [= 5285 (1525 CE); the
numerology employed has the meaning of ‘be fruitful and
multiply’], here in Candea, says the insignificant one, Saul
ha-Kohen from the branch of Ashkenaz [= the Franco-German
center], the son of my master, my father the outstanding sage,
our master and teacher, R. Moses Kats Ashkenazi [29]."

This copyist affixed his name to several of the ‘Candia
Regulations’,16 thus teaching of his being a book copyist. He
does not write for whom the book was intended, whether for
himself or for someone else, but the colophon presents another
aspect of his personality.

The colophons also enrich our knowledge of historical
events. Thus, for instance, the scribe Zechariah ben Moses
ha-Hazani concluded the labor of copying with the following:

g2 11'7’|7 DOIN0 AWR M RTRE 12 00T 200 70 2non fallivg!

DOV NTPTA2 9D LSNN0AN AW 9O% WD R0 M2°N SWRIA
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Yad yamim'” is completed [by] Zechariah the son of the
martyr R. Moses ha-Hazani. Kilor be-"ayin. All the

12 Following Dan. 12: 3.

1> Ms. Cambridge BL Or. 2396, fol. 108a.

' Following Gen. 35: 11.

'S This copyist was one of the exiles from the Franco-German center who went to
Venice, and his son Moses continued from there on his wanderings, before settling
in Candia ca. 1465, where he engaged in book copying.

!¢ Regulations 64, 71, 72, 75, 78.

17 The intent might be to fourteen days, in which the copying of the 182 folio pages
was completed; or that he had copied the book, with [his] right hand [Pn> 7], (The
version in Stephanus Evodius Assemanus and Joseph Simonius Assemanus,
Bibliotheca Apostolicae Vaticanae Codicum Manuscriptorum Catalogus [Paris:
Maisonneuve, 1926], vol. 1, 207, no. 247, reads: “This is completed *»> an3n [the
writing was completed with my right hand] Zechariah son of the martyr son of R.
Moses ha-Hazani in Lakania in the island Candi’,). According to Moritz
Steinschneider, ‘Candia’, Mose 2 [1879], pp. 456-7, the copyist was from the Casani
family). Also published in Benjamin Richler, Hebrew Manuscripts in the Vatican
Library: Catalogue... (Vatican: Biblioteca Apostolica Vaticana, 2008), no. 247.
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Tahchemonites'® were marked and interpreted by means of
initials. For during the Shepherds' Crusade [30] he went by the
light of the Lord to his martyrdom. He is to be called
‘kadosh’,"® and the merciful God will place his departed soul
in Eden, Ame/n]. Written and completed in Cania in the island
of Candia, on the twelfth day of the month of Marheshvan,
5085 years to the Creation [= 8 November 1324]. May the
Omnipresent merit me that my offspring and their offspring
read it until the end of time. And may the scriptural passage be
fulfilled for us, as it is written, ‘but recite it, etc.’ [Josh. 1: 8].

Blessed be Your servant, the son of your handmaiden, may
he prosper. Hazak, praise be to Him (182a).%°

The copyist attests to his father's martyrdom during the
massacres perpetrated by those joining the Shepherds' Crusade
in 1320. He includes enigmatic language: ‘Kilor be-'ayin’,
which he explains in the body of the colophon. He writes in
Byzantine script, which was the prevalent script in the region.
He copied for his own use Sefer Mitsvot Katan by R. Isaac ben
Joseph of Corbeil. The copyist might have found refuge on the
island from the massacres, that destroyed numerous Jewish
communities in France and southern France. The port city of
Canea was one of the cities in which Jews from the
Franco-German center, Italy, and the East took shelter [31].

We hear of the island of Crete serving as a temporary refuge
for Jews from various lands, since it served as a transit point
for further destinations, from a colophon written by the
copyist Ephraim ben Shabetai the teacher. He copied for
himself(?) Tsafneat Pa'neah, an exegetical work on the Torah
which was written by R. Eliezer [or Elazar] Ashkenazi ben
Nathan the Babylonian. The copy, which was completed in
1399, is written in script of the Byzantine type. He writes:

17°PN2aNDY AX0Y ¥"IP NI J0°1 WIRR A2 72237 1907 3T 2wl
5" 7517 >N2w 202 YT 220K IR MDA 2PN SBPIR PV Ry
SPIPR TI2YD 21011 DWW MIPn? 120w AN Rk owm [TV 177nw°]
2R MAYAR I%° 91 7 w7 11225 9 00 A¥%50 W11 25W 2292 PaR
MY maw... W XY PNoT 279 anY TN Nah nyTe 2% Cun,
(2129) .1727° AnXY DONKR PRI 1D A0

This worthy book is completed on 13 Nisan, in the year 5159
[1399] to the Creation, I wrote it for myself’' in the city[sic] of
Crete, the place of my exile, I, Ephraim, the young, son of the
honored rabbi, Shabetai the teacher, may [the Lord] preserve
him forever. May the Lord, in His mercy, restore me to my
place in peace, and may I merit to wholeheartedly and willingly
serve the God of my father. For ‘the Lord searches all hearts and
discerns the design of every thought’ [1 Chron. 28: 9]. May I be
granted the wisdom to know and study His Torah day and night,
as it is written, ‘Let not [this Book of the Torah] cease [from
your lips]’ [Josh. 1: 8]. Praise to the One who gives strength to
the weary, and increases strength to the powerless.*

The colophon indicates that the island of Crete was a place

'8 Following 2 Sam. 23: 8.

1 "Kadosh" is used here with both its meanings: "holy" and "martyr."

% Ms. Vat. ebr. 247.

%! He passed a line above these words (which in many manuscripts is used to
denote deletions; the scribe apparently sold the book to someone else, and intended
to write the name of the individual who had commissioned the work).

22 Ms. Vienna - Jewish Community HS. 1.8, 129b.

of exile for the copyist, who anticipated returning to the land
of his birth. The fact that the copyist used the Byzantine script
teaches that he had stayed in Crete for a number of years and
had adopted the prevalent type of writing on the island.”

2.2. Rhodes

Three manuscripts from the pre-Ottoman period in Rhodes
have survived, thereby providing additional evidence of the
Jewish history on the island. When R. Benjamin of Tudela
visited the island in 1170, he found 400 Jews there [32], but
the Turkish war against the island in 1480 resulted in the
community's destruction. Indeed, the latest manuscript that
was copied in Rhodes dates from 1453. R. Obadiah of
Bartenura visited the island in 1488, and described the
condition of the Jews there as follows: ‘Very few Jews remain
in Rhodes. All there are now are about 22 households, all of
them are poor and needy and live a life of affliction.’[33]. The
Jews were expelled from the island towards the end of the
century. The situation of the Jews in Rhodes in the middle of
the fifteenth century is reflected in a colophon by the copyist
Jacob ben Barzilai [...] the Spaniard, which concludes:

QonnR 0172 IR 1"PR DAL WINY O WY WW ava 2wl

12 12 12 pw HW RIM TR YawY anIon oxl v"'o [...] fallivgs!

Rriny

Completed on Friday, the twentieth day of the month of Tevet,
214** by the abbreviated era [= 30 December 30 1453], in
Rhodes, for the perfect sage [...] of Spanish lineage, the words of
the copyist sated with trouble [Job 14: 1]. This [manuscript] is
mine [i.e. for his own use], Jacob ben Barzilai ben Isaac.”

The Spanish script of the colophon teaches that the copyist
was an immigrant. Two additional manuscripts from the island
were written in the Byzantine script.

The scribe Moses Kimhi copied for his son Eliezer a
Kabbalistic collection that included the books Ginat Egoz and
Marot Elohim. He writes in his colophon:

>NANDY...0171 YA SWAR 012 RM2AT NIV 77T 190 PNnown

212577 YR Y Tnp wn TR

With the Creator's help, I completed the book Ha-Moreh [=
Guide of the Perplexed] on Thursday in the city of Rhodes [...]
I, Moses Kimhi, wrote [it] for R. Eliezer Kimhi, my son.*®

The three books: Seder Rav Amran Gaon, Ginat Egoz, and a

2 For a description of the manuscript, see A. Z. Schwarz, Die hebraischen
Handschrifien in Oesterreich (Leipzig: Hiersemann, 1939), pp. 30-1, no. 44. A.
Epstein, Beitrage zur judischen Alterthumskunde (Mi-kadmoniyot ha-yehudim) (in
Hebrew) (Lippe, 1887), vol. 1, pp. 125-7, describes the manuscript, and states that it is
‘a commentary on the Torah’. R. Eleazar wrote his book in 5124 [= 1393/94]. To my
knowledge, the book Tsafiieat Pa'neah is not to be found in any library. It transpires,
however, that A. Schwarz described it in detail in the above catalogue. It was recently
published: Manuscripts and Archival Documents of the Vienna Jewish Community
Held in Russian Collections (Moscow, 2006), catalogue no. 73, which states that this
manuscript is among the holdings of the Russian State Military Archives, Ms. 707/3/6.
Thus, the manuscript exists, and is currently in a Russian collection.

? This unusual form of denoting the year (5214 = 1454 CE] repeats the letter p (=
100 + 100), instead of the usual use of the letter 7, with the numerical value of 200.
2 Ms. Torino Bib. Nazionale A. V. 17. He had initially intended this copy for some
individual who had commissioned the work, and then apparently changed his mind,
and wrote that he had copied it for his own use.

6 Ms. Vat. ebr. 221.
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collection of commentaries to the Bible, were copied by
various copyists. All were commissioned, that is, this
apparently was the three copyists' livelihood.

2.3. Chios

When R. Benjamin of Tudela visited Chios in the course of
his travels, he reported that 400 Jews lived on the island [34,
74]. R. Samuel ben Moses de Medina (Maharshadam; Salonika,
1506/7-1589) wrote about the Chios community in a responsum
addressed to them regarding the cancellation of a betrothal: ‘I
hear that there are not a hundred inhabitants of Chios. They are
not Torah scholars, because of their sins they were cut off [i.c.
died in a plague]. I was asked to give my opinion about the
law.’[35]. The island's proximity to the Turkish coastal city of
Izmir led to its importance in Levant trade, in which its Jews
participated, already in the medieval period [36]. The traveler
Nicolaus de Nicolai visited the island in 1551 and wrote about
its Jewish community: ‘Many Jews reside on the island [...] they
have a special street for their residence [...] they were required
to wear a distinctive large hat in the Cretan green color.’[37].

The responsa of R. Solomon ben Adret (Rashba) were
copied in this community. The copyist referred to Rashba as
‘the light of Israel, the right hand, a strong hammer’. The book
was copied in Provata in 1538. The copyist writes:

7 PRI 71277 AR MW MPRY NPNYm I 01 7Y

IR 02179 739 AT IR 0" Yoy B R"awId iR 7Eeb]

LTOORA 0T DR ,WOR RDY NDyIN

The Lord has helped us to now, and we copied the responsa
by the rabbi, the light of Israel, the right hand, a strong hammer,
Rashba, of blessed memory. I finished it on the New Moon of
Adar 5198 [= 11 February 1538], here in Provata [38]. ‘I am a
worm, less than a man’ [Ps. 22: 7],%" Israel de Biasa.*®

2.4. Negroponte

Negroponte is the Italian name of the island and of the city
of Chalkis on the island. R. Samuel Kalai® writes about the
community in his book Mishpatei Shmuel: [39] ‘They ask the
rabbis in the adjoining cities of Larisa, Lepanto, and Patras [in
Greece].”* R. Shemarya ben Elijah ha-Ikriti of Negroponte
(1275-1355) lived and was active in the city for a number of
years. This philosopher and Biblical commentator was born in
Rome; while a child, his family moved to Crete (‘ha-Ikriti’ =
of the island of Crete) [40, 75].

Two manuscripts were copied in this community: a
Kabbalistic collection, copied in 1346 by Moses ben David
Cazani, who noted the place where it was copied: ‘Agrifon [=
Khalkis]’ [41]. He writes in the colophon that it was written
‘on the 28th of Shevat 5106 [= 30 January 30 1346], [by]
Moses the son of R. David Cazani, of Coucy’.*’

The second manuscript was copied by Shem Tob ben Jacob

2" This concluding phrase is characteristic of copyists from the region of
Byzantium.

% Ms. Oxford Bodlean Lib. 329.

2 Rabbi in the cities of Arta and Wieden (= Vienna).

30 patras was conquered by the Ottomans in 1500.

3! Ms. Mon. Olive. Magg. Bib. Capitolere Cod 37 A Z.

ha-Sefardi of Tulaytulah (Toledo), an immigrant from Spain
who arrived at the island in the beginning of the fifteenth
century. He writes that he copied the manuscript for himself,
in the city of ‘Negro Ponte’. In the colophon he speaks at
length about a natural phenomenon that made a great
impression on him, one that requires interpretation:
s kim kbt ﬂJ"f?QD...TI'?UPJ JAR A0 M..2Mw AT WD fallirg!
DAV IV DY T OWh AR PPY 5PR AR PP Pyan DY Invia
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.077°7272 CNINRA RYY T9RT D000 wym P IR AW N7
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This is the completion of this commentary that was
composed by [...] R. Joseph ibn Gikatilla [...] in the state of
Segovia [...] when he was at the spring called even makel [lit.,
stone stick] It is called this because the sticks return as stones
[...] whoever wants takes a stick [...] and draw it as a horse or
dog [...] will find it drawn as a stone after two days [...] ‘I, the
copyist’ [...] My name is Shem Tob ibn Polia' ha-Sefardi from
the state of Tulaytulah, the son of [...] Jacob [...] I attest that I
was in the abovementioned city of Segovia in the year [5] 145
[= 1385] [...] and I was informed by my relatives Don Joseph
Gonson and R. Isaac Adbalish[?]. And Don Joseph Salma and
Don Joseph Obadiah, and the rosh kahal [head of the
community] Don Moses Arroyo, may God preserve and
protect him, about the matter of this water, but I did not
believe what they said. They brought me to the spring, and I
placed there three pieces of wood, bearing the depictions of a
dog, a serpent, and a bull [...] I stayed in the city nine days and
I came to the spring [...] I found stones that were stronger than
marble stone. I drank from that water [...] Afterwards I came
to the city of Negro Ponte, [where] I found this commentary
by the sage R. Isaac el-Ishbili, and I copied it in the month of
Kislev, in the year 5162 [= November/December 1401]. Shem
Tob [Ibn Polia' Shem Tob] ben Jacob, of blessed memory, may
his soul be bound up in the bond of everlasting life (86a).%
The scribe copied for himself a commentary to the Song of
Songs attributed to Joseph ibn Gikatilla and various
collections, which he wrote in cursive Spanish script. An
additional three manuscripts that he copied are extant. Since
they were copied in different places throughout the Balkan
expanse, he may be regarded to be a ‘traveling scribe’. In 1403
he copied Keter Shem Tov by Shem Tob ibn Gaon in Salonika;
in 1404 he completed a copy in Modon; and another copy in
1415 in the cities of Philippi and Thebes [42]. It is noteworthy
that the FEntziklopedyah ha-Ivrit entry on "Euboea" (the

32 The colophon is damaged and is difficult to decipher, which explains the
fragmentary nature of the quotation.
33 Ms. Paris Heb. 790. For a description of the manuscript, see the following n.
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official name of Chalcis) makes no mention of a Jewish
community in the city. This colophon according adds to our
knowledge of the history of the Jews on the island. Chalkis
was conquered by the Turks in 1470; thus, the two
manuscripts were copied before the Ottoman period.

2.5. Aksia (Naxos)

A very small number of Jews lived on the island during this
period. As Rozanes writes: ‘They apparently were few in
number, and were unsuccessful in establishing a large
community.’[43]. An extant manuscript was copied there in
1410: a medical treatise by one of the greatest physicians of the
medieval period, Abu Bakr Muhammad ibn Zakariyya al-Razi.
The work was commissioned by a physician, the teacher of the
copyist, who praises his teacher-client as ‘my teacher, the
crown of my head, the honored rabbi, Judah Alcostantini, of the
Hanokhi lineage [...] that he may see us as great in Torah as he
desires a wedding (canopy) and good deeds’ (the formulation of
a classical blessing). The copyist writes:
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Give repose to the scribe, for his troubles were as
numerous as locusts, God who gives strength to the weary,
and increases strength to the powerless. Thus is concluded all
the sentences of Muhammad ibn Zakariyya al-Razi. They
were completed by ‘a worm, less than a man’, Malchiel
Cohen the small, son of his honor, the rabbi, Shabetai Kohen
of Aksia [= Naxos]. It was written on the twenty-eighth of the
month®* of Tammuz, the year of 5170 [= 9 July 1410] in the
city of Aksiya [...] for the worthy, for my master and teacher,
the crown of my head, his honor, the rabbi, Judah the sage
Alcostantini, of the Hanokhi lineage. May the Lord merit
him that his son will see the greatness of Torah, as he desires
a wedding (canopy) and good deeds, and let us say, Amen
Amen Selah (58b).%

His script is Byzantine, thereby teaching that the copyist
was one of the island's veteran residents. Additionally, he uses
the concluding formula ‘a worm, less than a man’ which is
characteristic of the region's scribes.

Naxos would later gain fame when Don Joseph Nasi would
be appointed duke of the island [44]. He persuaded the
Ottoman authorities to conquer Cyprus, and he was even
promised to be appointed king of the island.

2.6. Famagusta - Cyprus

Our information regarding Cretan Jewry in the medieval
period is insufficient to sketch a complete history, although we
know that Jewish communities existed for centuries in

3* The 28th day of the month of Tammuz could not be ‘Rosh Hodesh’ of that (or
any other) month.
35 Ms. Parma Bib. Palatina 2279.

Famagusta and Nicosia. These communities, however, have
left no mark on Jewish history [45]. In the ‘Letter from a Pupil
of R. Obadiah of Bartenura — 1495’ [46], the author provides
the following details: “We came to Fama Gusta [...] the city is
a fine one, full of all bounty [...] in Fama Gusta there is only a
single Ashkenazic Jew, named R. Shabetai, and he opens the
door to borrowers [i.e. extends loans].’

Benjamin of Tudela found Jews when he visited the island, but
he does not specify the number of Jews there. During the
fourteenth and fifteenth centuries Italian Jews settled in Cyprus,
when it was under Genoese rule. R. Moses Basola visited the
island in 1521, and in Famagusta he met twelve Jewish families
of Sicilian origin. He wrote in his diary: ‘The Jews there are few
and bad [...] there is enmity and altercation between them, and
most of them drink yayn nesekh [wine handled by non-Jews, and
consequently prohibited] [...] they have a fine and magnificent
synagogue.’[47]. On the other hand the traveler Elijah of Pesaro,
who visited the island in 1563, relates the following about the
Jewish community in Famagusta: ‘I found here a large and
magnificent synagogue with a community numbering about
twenty-five households, some Levantine, some Sicilian, and
some Portuguese [...] there is enmity between them [...] In all the
island there are no Jews besides those here.’[48]. The island was
conquered by the Ottomans in 1570.

An implied description of the spiritual state of this
community, that according to Rozanes once numbered in the
thousands [49], appears in a responsum by R. Hayyim Vital in
his She'eilot u-Teshuvot Avkat Rohel: ‘Also on the island of
Jifro [= Cyprus] there is not a single Jew to be found who can
properly write any legal document. 3 A fascinating report from
the middle of the fourteenth century states: ‘I, the writer, ate
white beans on Passover [which are forbidden to Ashkenzai
Jews during the holiday] at the table of the rabbi, R. Eliezer
Firna, of blessed memory, in the city of Famagusta in the year
1359.’[50].7 As was noted above, there is a single extant
manuscript that was copied in Famagusta. It was written in
Spanish script, thereby indicating that the copyist was an
immigrant. He copied the Biblical exegeses of ibn Shuaib [51]
for someone. His colophon teaches of the way he worked:

MR NRPWM 'HYW 127 D07 AT °NK01 NAND TARIR'D ' 2 01 IR
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I, Yom Tob ibn Faragi, wrote and completed this book by
ibn Shuib. I completed it Thursday night at the morning dawn
[52], on the fifth day of the month of Heshvan, the five
thousand, two hundred, and sixty-sixth year to the Creation of
the world [= 13 October 1505] [...] on the island of Cobra [=
Cyprus], in the city of Famagusta (92b).*

36 Para. 75.

37 I was unsuccessful in identifying this sage. He was one of the Ashkenazic Jews
who ate legumes on Passover. I found this comment in Shlomo Spitzer, ‘The
Halakhic Rulings of Our Masters in Ashkenaz in the Generation Close to the
Persecutions of 109 [= 1349]’

*¥ We may conclude from this wording that he labored over the copying the entire
night and completed it in the early dawn. Jewish writers were not deterred from
writing by lamplight, unlike their Christian counterparts in the scriptorium, who
were strictly forbidden from copying books by lamplight.

3% Ms. Moscow Russian State Lib. Guenzburg 559.
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3. Conclusion

The 29 manuscripts that were prepared in those extremely
small communities by industrious copyists, who worked day
and night, and often for many months, are irrefutable evidence
of the cultural life of the Jews on those islands. The
professional copyists, and perhaps others as well, did not do
their work without financial recompense, although we find no
testimony to this in their colophons [53]. Thanks to their
efforts, classical Jewish writings were preserved for future
generations; they were the disseminators of this culture among

the readership of their time. If we have been so bold as to
present the copyists as book purveyors’, then, keeping things
in perspective, they are indeed worthy of such a title [54].
These colophons teach of the work of local book copyists and
of those who immigrated to the islands, whether willingly or
compelled by circumstances. Some copied books for their
personal use, while others copied manuscripts for their
livelihood. These writings will continue to provide a fertile
field of research for scholars, due to their contents and to their
being the subject of scholarly research as manuscripts.

Appendix
Table 2. Copyists’ Names, Location, and Year of Copying (chronological order).
scribe year location for
1. Zechariah ben Moses ha-Hazani 1324 Crete own use
2. Moses ben David Cazani 1346 Negroponte unknown
3. Abraham ben Leon 1374 Crete own use
4. Joseph ben Eliezer 1375 Crete unknown
5. Abraham ben Moses 1382 Crete Shabetai ha-Rofe
6. Moses Kimhi 1383 Rhodes Eliezer Kimhi (his son)
7. Shabetai ben Jeshaiah Balbo 1391 Crete own use
8. Absalom ben Judah (two copies) 1395 Crete Samuel ben Elijah
9. Moses Carvira 1396 Crete own use
10. Ephraim ben Shabetai the teacher 1399 Crete own use
11. Shabetai ben Jeshaiah Balbo 1400 Crete own use
12. Moses ben Isaac ibn Tibon 1407 Crete Unknown
13. Joseph ben Abraham Farir 1408 Crete Unknown
14. Michael ben Elijah ha-Kohen 1451 Crete own use
15. Unknown 1457 Crete unknown
16. Michael Romano 1462 Crete Joseph Bonifacio
17. Unknown 1469 Crete unknown
18. Michael Balbo 1474 Crete unknown
19. Michael ben Shabetai Balbo 1479 Crete own use
20. Isaac Papano 1493 Crete own use
21. Saul ben Moses Kats Ashkenazi 1520 Crete unknown
22. Moses ben David of Coucy 1346 Agrifon (= Khalkis) unknown
23. Shem Tob ben Jacob ben Puliya 1401 Negroponte own use
24. Malchiel ben Shabetai Kohen 1410 Naxos Judah Alcostantini
25. Moses ben Isaac Grazian 1426 Rhodes own use
26. Jacob ben Barzilai the Spaniard 1453 Rhodes not for own use
27. Yom Tob ibn Faragi 1505 Cyprus (Famagusta) unknown
28 Israel de Biasa 1538 Chios (Provata) unknown
Index of Copied Works

1. Avicenna, with commentary by Joseph ha-Lorki
2. Euclides (translation by Ibn Tibbon)

3. Sod ha-Sodot (the Hebrew version of Secretum Secretorum) and Sefer ha-Tapuah (the Hebrew version of The Book of the

Apple) by (or ascribed to) Aristotle
Middle commentary of Physics by Aristotle

Various expositions
Expositions on the Torah
Sefer ha-Mikhlol by R. David Kimhi

i

Ginat Egoz by Joseph ben Abraham Gikatilla (two copies)

9. Hilkhot Teshuvah and Hilkhot Tefilin (from Mishneh Torah)

10.Hilhot ha-Rif (R. Isaac Alfasi) on Mo'ed
11.Novellae on the Torah
12.Guide of the Perplexed

13.Guide of the Perplexed with commentary by Moses of Narbonne (Narboni)



213

Michael Riegler: Manuscripts from the Eastern Mediterranean Sea Islands: Information from
Colophons of Hebrew Manuscripts from the Thirteenth-Sixteenth Centuries

14.Marot Elohim

15.Meshovev Netivot by Samuel Motot

16.Sefer Mitzvot Katan

17.Siddur R. Amram Gaon

18.Ha-Ikarim by R. Joseph Albo

19.Sefer ha-Peli'ah

20.Commentary on Sefer Mitzvot Katan

21.Commentary of Rashi to Avot

22.Bible commentaries (collection)

23.Commentary of Ibn Ezra to the Torah

24.Parshat ha-Kesef by Joseph ibn Kaspi

25.Tsafneat Pa'neah

26.Kabbalistic collection (two copies)

27.Pirkei Avukrat (the Hebrew version of al-Murshid, or al-Fusul al-Tibb, a commentary to the Aphorisms of Hippocrates by
Abu Bakr Muhammad ibn Zakariyya al-Razi)

28.She'eilot u-Teshuvot ha-Rashba (R. Solomon ben Abraham Aderet)

29.Tahkemoni by Judah al-Harizi

30. Tikkun Midot ha-Nefesh by Ibn Gabirol
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Figure 1. Locations of Manuscript Copying.
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